and Simon/Peter for themselves, erected him as the exemplary value of
his [Saul/Paul’s] sauteriological and peniteniary system. So as to please
Rome, he substituted for the terrorist a saint put to death, not by the
Romans, but by the Jews, who would not pardon him, nor his pacifism,
nor the ecumenism of his God of Kindness. These were the fictions
that, through the Twentieth Century, took up the slack for the canonical
Gospels so as to disparage the status of a historical Jesus that would
have accorded growing credit to the Zealot hypothesis, which supposed
that Jesus was the father of John and Simon, and thus the son of Juda
of Gamala. (One can not fail to cite one of the two remarks that do not
conform with the [image of] the softness of the Messiah and that have
subsisted through the composite redaction of the Gospels: “Moreover,
bring here my enemies who have not wanted me to reign over them and
cut their throats in my presence. After having spoken thus, Jesus put
himself at the head of his followers so as to go up to Jerusalem.” Gospel
attributed to Luke, 19, 27-28.)

Although Dubourg’s thesis of a biblical Joshua who was incarnated
in many prophets confirms the inexistence of a historical Jesus as late
as the second half of the Second Century (in 150, a work recognized
by all the churches of the epoch as Pastor attributed to Hermas does
not mention him), it does not exclude the intervention — in the long
struggle of dissident Jews against Rome — of a “new Joshua” with whom
Theudas/Thomas (much later called the “twin brother of Jesus”) might
have identified himself.

After 70, Rome imposed the peace of the cemetary on Palestine. The
Sadducean aristocracy disappeared; the last Zealot party desperately
resisted at Masada. The Samaritans and the Essenes entered the war on
the side of the Judeans, were decimated and took refuge in the cities of
the Diaspora. Only the Pharisians — friends of Rome and defenders of
the peace — escaped the violence of the conquerors, only to fall to the
animosity of the vanguished, that is to say, the Esseno-Christians, who
themselves fell apart into a multitude of sects that repudiated the bloody
God of Israel, contested Mosaic law and rediscovered pacifism, which
had been briefly forsaken.
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Despite the pacifism with which one generally credits them, the Es-
senes participated in the Zealot movement. The Decima Legio would
raze the site of Qumran. Among the texts discovered at Masada — in
addition to the Wisdom of Jesus ben Sira — was a specifically Essene
ritual, [namely] the Sabbath prayer [sung] in union with the angels of
heaven.®

What about the Judeo-Christian presence of the Ebionite or Nazarean
type? The works of Flavius Joseph mention many names that also appear
in the exegetical and propagandistic literature, popping up in the Hebrew
or Aramaic midrashim of the First Century, and the Catholic texts of the
Fourth, Fifth and Sixth Centuries. It thus seems that, due to the ahistorical
spirit of Judaism, the two Zealot leaders, Jacob/John and Simon, son of
Juda of Gamala, [respectively] “assumed” to be Jacob of Kepher Schanya,
leader of the Nazarean community, executed between 41 and 42 on the
orders of Herod Agrippa, and Simon the Essene, enemy of Jochanaan,
also called John the Baptist. The first of the two would later become John
the Just and the second Simon/Peter, descended from Simon Cephas
(Simon the Rock, Simon the Pebble, Simon the Bald, Simon the Cruel,
Simon the Unshakable?).

The agitator Theudas contains the doublon* Jude/Judas and Thomas.
The evangelical legends call him/them/it “Athlete” (according to the
Essene expression “fighters of virtue”) and “father of the Savior.” The
four names would enter into the future recollections of the apostles
chosen for patronage of the diverse communities. Around the end of the
Second Century, the reassembling of the [original] apostles would put
together a team of heroes on which only Joshua/Jesus has no existence
outside of the Hebraic mythology.

* % %

It would not be without interest to mention Brandon’s thesis, in which
Jesus was a Zealot put to death along with other brigands or lestoi. Saul/
Paul, an adversary of the communities or churches that claimed John

Y. Yadin, The Ben Sira Scroll from Masada, Jerusalem, 1965.

Translator’s note: this French word can mean a two-sided coin, a “doubloon,” or a typo-
graphic double.
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Situated to the east of Lake Toberiade (Genesareth), Gamala — despite
its privileged situation — fell into the hands of Titus, son of Vespasian,
at the cost of difficult fighting.

In August 70, the Roman Decima Legio* seized Jerusalem, sacked it
and ruined the Temple. The Zealots’ desperate resistance was sustained
until the fall of Masada, their last fortress, in 73.

In the first half of the Second Century, the revolt broke out again
under the leadership of the Messiah Bar Kochba. Hadrian crushed him
in 135, reducing the Jewish nation and state to inexistence for nineteen
centuries.

If Flavius Joseph speaks of the Zealots as if they were a single sect,
it is because the insurrection had been lived like a veritable national
and religious epic, a saga of which the scattered fragments nourished
the midrashim of anger, despair and eschatology, before being revised
and faultily translated into Greek and implanted into the recitations of
Christian, and then Catholic propaganda, which distorted the meaning.

Jews of all beliefs were among the Zealots. A Hellenized aristocrat,
Flavius Joseph — a functionary of the Roman Empire — reproached them
[the Zealots] for their violence and fanaticism. (The fire that ravaged
Rome in 64 [C.E.] and to which Nero’s pogroms responded was the work
of the hardcore of Zealots who were active in Rome’s Jewish community.
In 49, troubles attributed to the Jews had exploded in Rome. Supposing
that it isn’t an interpolation, the formula “impulsatore Christo” appears
in 130, in Suetone’s Life of the Twelve Caesars: “on the incitement of a
Messiah,” chrestos or christos translating simply the Hebrew messiah.)
With xenophobia and nationalist messianism helping out, the religious
tendencies amalgated themselves into an apparent unity, from which
Judeo-Christianity would draw a kind of specificity after the defeat [of
70 AD.].

Pharisaism expressed the hope for salvation, the imminent end of the
world, the approach of the Last Judgment, and the resurrection.

4 Translator’s note: in Latin: the Tenth Legion.
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(his name means “Paraclete” [in Greek] and “Comforter” [in Latin]).
The general war against Rome and for the independence of Israel were
proclaimed in a great confusion, because Jews from rival factions killed
each other in Jerusalem. It would last up to 70 [C.E.].

Flavius Joseph, who had been governor of Galilee, said with full knowl-
edge of the causes of the Vespasian campaign:

After the taking of Jopata, all of the Galileans who had escaped
from the arms of the Romans surrendered to them. The rebels
then occupied everywhere, except for Gischala and Mount Itabyrios
(Thabor). They also occupied Gamala, the city of the Taricheans,
situated above the lake, where the kingdom of Agrippa ended, and
their neighbors were Sogone and Seleucie and Lake Semechonitis.
The lake’s width is sixty verstes and extends to the market town
called Daphne, which is completely beautiful and has access to
sources of water originating in the Little Jordan, flowing under the
Temple of the Golden Cow (one of the golden cows of Jeroboam: I
Kings 12, 29), before reaching the Great Jordan. By deputizing these
places and giving them his faith, Agrippa has pacified them.

But Gamala did not submit, counting on its solidity, because the
soil was rocky and the town stood straight up on a buttress, as [a
head] on a neck and shoulders, and thus had the appearance of a
camel. Thus it was called Gamal, but the people of the country did
not call it by its real name, Kamil (the Galilean pronounciation of
Gamal) because they detested this animal (in Greek, Kamelos).

On its flank and in front, there were depthless precipices; behind,
it was not very fortified, but the inhabitants had reinforced it with
a deep ditch. As far as dwellings, they had been built extremely
closely together at the center, and there were shafts bored through,
all the way to the end of the city.

As strong as the place was, Flavius Joseph had it fortified even more
by constructing solid ramparts and establishing conduits and tunnels, so
that one could also circulate under the ground.*®

43 Flavius Joseph, La Guerre des Fuifs, 11, 11.
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cause them to revolt against the Romans. Such are the philosophical
sects that exist amongst the Jews. . .4

Flavius Joseph’s text calls for several remarks. The movement of the
Zealots or “zealous servants of the law of Moses” was not born under
the government of Gessius Florus, that is to say, in 65; it took place in
the form of Juda of Gamala, called the Galilean, just like the Messiah
Jesus, who also wanted to become King of the Jews, of whose existence
[Flavius] Joseph is ignorant.

The name of the Pharisian, Sadoq, which Flavius Joseph (himself a
Pharisian) held in mediocre esteem, evokes the idea of justice, which
was shared by the Essenes’ Master of Justice and the Judeo-Christians’
Jacob/John. Finally, the regrouping of diverse religious tendencies that
the historian calls the “fourth sect” — does it not suggest the idea of
a religious syncretism in which each combatant, not recognizing any
authority other than that of God, is the brother of and model for Adonai,
Kyrios, the Savior?

In 45, Caspius Fadus — named the governor of Judea by Emperor
Claude — had to face an insurrection led by the Messiah Theudas (aka
Juda or Thomas), who was followed by a great many poor people. In
the manner of Elie and Elisee in Hebraic mythology, he promised his
troops they would take Jerusalem and cross the Jordan without getting
their feet wet. By promising to lead his flock into the promised land, he
repeated the gesture of Joshua. Fadus suppressed the revolt. Theudas
was decapitated, his partisans massacred.

Between 46 and 48, Tiberias Alexander, who succeeded Fadus, or-
dained the crucification of the two sons of Juda of Gamala: Simeon
(Simon) and his brother Jacob (John).

Under Agrippa III, around 49, new clashes broke out between Jews and
Zealots. Battles were fought beside the Temple. In 66, Cesaria was the
theatre of battle between Jews and Greeks. Two years later, an incident
brought fire to the powder. Eleazar, son of the great priest Anania and
leader of the Temple’s guards, killed the third son or the grandson of
Juda of Galilee, Menachem, one of the leaders of the Zealot movement

42 Ibid, XVIIL, 1.
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servitude, and they called upon the people to reclaim their liberty.
They said, if it should happen that they succeeded, this would be to
the benefit of the fortune they’d already acquired, and if they were
frustrated by the goods that remained for them to take, at least they
would obtain the honor and glory of having shown the grandeur of
the soul. Moreover, God preferred the success of their projects; so,
in love with great things, they spared no expense in realizing it. . .

Here were born seditions and political assassinations, sometimes of
enemies, sometimes fellow citizens, immolated by the passion that
animated them to fight one against the other and to never cede to
their adversaries; the famine pushed them to the most shameless
extremities; the seizure and destruction of cities, up to the last revolt
in which even the Temple of God was surrendered to the fire of the
enemy. The change in and upset of the national institutions had
so much influence that those who attained them were lost, such as
Juda of Gamala and Saddok, who introduced and aroused among us
a fourth philosophical sect and surrounded themselves with many
adherents, and immediately filled the country with troubles and
planted the roots of the evil that would much later rage in it, and
this thanks to this unknown philosophy of which I have wanted to
speak a little, principally because it was the youth’s interest in this
sect that was the ruin of the country.

The fourth philosophical sect had Juda the Galilean as its author.
His sectarians in general accorded themselves with the doctrine
of the Pharisians, but they also have an invincible love of liberty,
because they judge that God is the only chief and the only master.
The most extraordinary forms of death, the torture of parents and
friends leave them indifferent, provided that they do not call any
man by the name of master. As many people have witnessed the
unshakable firmness with which they submit to all of these evils,
I can say no more, because I fear, not that one doubts what I have
said about this subject, but on the contrary that my words do not
give too weak of an idea of the scorn with which they accept and
support sorrow. This madness began to rage in our people under the
government of Gessius Florus, who by the excess of his violence will
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The endemic state of the revolt became worse after the death of Herod
in 4 [B.C.E.]. “Troubles exploded from all sides of the country [...]
A slave of the deceased king assumed the diadem and, traveling the
region with the brigands whom he had assembled, burned the royal
palace at Jericho, among many of the luxurious residences”® A shephard,
Athrongee, also assumed the diadem and traveled the countryside, killing
Romans and the King’s people. Then, the Roman General Varus was sent
with two legions and four regiments of cavalrymen.

In 6, the census organized by Quirinus, the papal legatee of Syria, gave
the signal for a general insurrection that was conducted for religious
reasons, because “only God can take account of his people” (which is
how the census is mentioned by David in the Book of Samuel 2, 24), but
was stirred up everywhere by the miserable lot of the excluded classes.
The insurrection was led by Juda of Gamala, to whom Flavius returns
several times:

Then, a Galilean by the name of Juda pushed his compatriots to
revolt by reproaching them for agreeing to pay taxes to the Romans
and for supporting mortal masters, beyond God . . . *°

There was also a certain Juda, son of Ezechias, the redoutable leader
of the brigands, who had only been taken by Herod with the greatest
of difficulties. This Juda united around Sepphoris, in Galilee, a troop
of desperate people who made an incursion against the Royal Palace.
Being in possession of all the weapons that they found there, he
equipped those who surrounded him and carried off all of the riches
that he had collected. He terrorized the neighboring areas with
raids and pillaging, aiming to take a great fortune and even the
honors of royalty, because he hoped to attain this dignity, not by the
practice of virtue, but by the excess of his injustice. . . 4!

But a certain Juda the Gaulonite from the city of Gamala joined
with a Pharisian named Saddok, and participated in the sedition.
They claimed that this Census provided nothing less than complete

39 Flavius Joseph, La Guerre des Fuifs, 11, 4, 5.

0 Ibid,, 11, 18.
41 Flavius Joseph, Antiquites judaiques, XVII, 10.
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so as to substitute for them the sacrifice of existence and the maceration
of the body.

The Pharisians showed themselves to be ardent proselytizers but, un-
like the Essenes, Nazarenes and Elchasaite Christians mentioned in a
letter from Pliny the Younger to Tarjan, they were rather inclined to
discourage neophytes. Another paradox: like the Christian Jews in the
Epistle attributed to Barnabas (90? 100? 110?), they did not raise objec-
tions to circumcision, the Sabbath, the rites of purification or prohibited
foods.

Placing the accent on an active solidarity, the Pharisians made the
synagogues places of mutual assistance and encounter. They developed
in them in a kind of social security, providing assistance to the poor,
the elderly, widows and the sick. The Judeo-Christian, then de-Judaized
Churches reclaimed for their own accounts the charitable politics of the
Pharisians, betting on them so as to implant themselves more easily in
the working-class [populaire] milieux.

The Zealot Movement

The Zealots constituted less a sect, properly speaking, than a front for
a nationalist guerrilla war that re-grouped (in a communal hatred for the
Roman occupation) diverse religious tendencies in Palestine and across
the Diaspora.

The king from 37 to 4 [B.C.E.], Herod did not fail to re-build the Temple,
appease religious scruples and be assured of the favor of the Sadducean
and Pharisian parties. Nevertheless, an agitation that no doubt issued
from the Essene and Baptist milieux (Dositheans and Nazarenes) ravaged
the State.

Speaking of the revolt of Juda of Gamala, Flavius Joseph mentions a
bandit by the name of Ezechias: “There was also a certain Juda, son of
Ezechias, the redoutable head of the brigands who had only been taken
by Herod with the greatest of difficulties.”*

Juda of Gamala or Galilee was the leader of the revolt in the year 6.
The crucification of his father, Ezechias, took place around 30 [B.C.E.].

38 Flavius Joseph, Antiquites judaiques, XVII, 10.
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the politics of the diverse Christianities strove to obtain a diploma of
good citizenship from Roman imperial power). They took refuge in Pella,
in Macedonia. Like the Sadduceans, the Pharisians made a pact with
the powers-that-be so as to better situate their religion above terrestrial
contingencies. The Catholic Church would not do otherwise all the way
through the Nineteenth and Twentieth Centuries. On the other hand,
the Pharisians drew down the hatred and scorn of the Zealots and the
Essene factions that were favorable to them.

Pharisaism popularized the practice of midrash or biblical commen-
tary. The so-called sacred texts had been re-copied and revised without
scruple as a function of on-going polemics, read in public, explained,
glossed, corrected by the evolution of mindsets, brought up to date, nay,
suppressed, like the Book of Tobias. A whole literature — targum, midrash,
mishna, Talmud — was thus forged in the fires of the assemblies and the
necessity of extracting from these texts a moral rule applicable to the
community, or to the entirety of the believers.

The Pauline current, which Marcion would impose around 140 [C.E.]
so as to counter the Judeo-Christian communities that claimed Peter and
John for themselves, took a large part of its doctrine from Pharisian doc-
trines: notably, the beyond where the dead would be individually resusci-
tated after a Last Judgment that would divide all into the blessed, raised
up to a celestial Eden, and the damned, hurled [down] into Gehenna;
the existence of angels, agents and interceders of Divine Grace; the end
of the world, in which a Messiah, sent by God, annihilates the terres-
trial kingdoms, so as to substitute the Kingdom of God for them; and
the imminence of the times in which the power of the Savior will be
revealed.

Like the Essenes, the Pharisians practiced the Holy Communion or
eucharistic banquet, but they defended a more personal religion, less
austere, better accorded with human weakness. Although attached to
sacrifices and to the fussy rigors of the observances, they showed them-
selves much more accommodating, calling forth the reproach of laxity
from the Essenes, who themselves refused the sacrifices of the Temple,
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When bloody repression by Alexander Jannee put them down in 100
[B.C.E.], alarge number of Pharisians would leave Judea and go to Galilee.
There they were rivals with the Nazarenes in the second half of the First
Century before the Christian era. In the cities of the Diaspora, their
influence would not cease to grow before the great anti-Semitic waves
of 70 and 135.

When Pompei seized Jerusalem in 63 [B.C.E.], thereby inaugurating a
Roman domination that would perpetuate itself until 324, the Pharisians
chose to collaborate with the occupiers.

In the same period, under the pontificate of Jean Hyran II, a dissident
Rabbi, the head of an Essene community and known by the name Master
of Justice, was put to death with the consent of the Pharisians, if not their
instigation. The Essenes vowed against the Pharisians a hatred equal to
that which they heaped upon [accablent] the Sadduceans and Judaism in
general. Not only would the execution of the Christ or Essene Messiah
lend its dramatic aura to the crucification of Jesus as reported by the
evangelical legends, but it would also accredit the opinion of a death
reclaimed by the Pharisians.

Although little taken with kings chosen by the Romans (such as Herod
the Great), the Pharisians estimated that sovereigns govern by reason of
a divine will and they supported the principle that it was necessary “to
render unto Ceasar what belongs to Ceasar.”

The Pharisians took the side of Rome in the struggle against the
Zealots, [so much so] that one of their most celebrated sectarians, the
historian Flavius Joseph, called them lestoi, “bandits,” [and] “terrorists”
Isn’t it with the consent of the Roman authorities that, a little before
the destruction of Jerusalem, the great rabbi Johanan Ben Zakai and the
Pharisians left the city? The exodus, voluntarily undertaken so as to
avoid a confrontation of which the Pharisians disapproved, would in a
falsified version enter into the apologetic novel known as Acts of the
Apostles (end of the Second Century); in it, the Pharisians have trans-
formed themselves into Christians, thus credited with nourishing no
hostility towards Rome (from the second half of the Second Century on,

63



37

Jerusalem and the destruction of the Temple in 70 [C.E.]. At the end of
the First Century, only the Pharisians possessed a monopoly on Jewish
orthodoxy.¥’

The Pharisians

The Hebraic term peroushim means “separated, placed apart,” an al-
lusion to the schism that would, in 163 [B.C.E.], lead to nationalist and
holy war against the Greek occupiers by Mattathias and his son, Juda
Maccabee. Better known by their Hellenized name “Pharisians,” these
sectarians extolled the strict observance of Mosaic law and opposed
Sadducean hypocrisy with working-class fervor.

Vituperating the dissolute morals of the sacerdotal caste, Pharisaism
— precursor of a reform movement that castigated the morals of the
Roman Church — celebrated the virtues of aesthetic morality, emphasized
the importance of solidarity, encouraged piety and rallied a crowd of
oppressed people, whose feelings of frustration, disorder and envy it
channeled.

In its struggle against Sadducean domination, Pharisaism disposed
of two institutional weapons that proved its power of organization: the
Rabbinat and an assembly of the faithful, or synagogue, the model for
future churches.

Whatever his trade, the rabbi (“my master”), a secular pedagogue,
dispensed religious instruction among the working classes. After the
defeat of 70 [C.E.] and the disappearance of Sadduceanism, there were
rabbis who imposed modernity on the Jewish religion, fixed the canon of
sacred texts, defended orthodoxy, condemned the heresies of the minim
(dualists or Gnostics) and the noisrim or Nazarenes.

The “synagogues,” from the Greek synagoge, “meeting,” designated
the houses of priests, studies and meetings. The Essenes would imitate
the synagogues by calling theirs “communities,” in Greek ekklesiai, or, in
French, “church” for the place, and “Church” for the assembly.

M. Simon, Les sectes juives a I’epoque de Jesus, Paris, 1960; E.M. Laperrousaz, L’Attente
du messie, Paris.
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Translator’s Introduction

It’s unfortunate that the author of this remarkable book, Raoul
Vaneigem, did not take the time to write a concise and easily understand-
able “Foreword.” Instead, as the reader will see, he dashed off something
that only a few people — those who have already had the good fortune
to read The Movement of the Free Spirit, which covers some of the same
ground — would be able to fully understand. In addition, this chaotic,
confusing and cavalier “Foreword” discusses the events and possibilities
of the Twentieth and Twenty-First Centuries, while the book itself covers
a period that, with the exception of the last section of the last chapter,
ends with the Eighteenth Century (1793, to be exact). As a result, it is
possible that very few readers will move beyond the “Foreword” and try
to read the many chapters that follow it. And, of course, that would be a
great shame.

Indeed, the “Foreword” to this book is so inadequate to the task at hand
that we considered either supplementing it or replacing it entirely with
the two short texts that introduce the English translation of The Movement
of the Free Spirit (New York: Zone Books, 1994). But we decided against
such interventions: Vaneigem certainly had his reasons for writing such
a text. As he explains in the first chapter of The Movement of the Free
Spirit,

As he analyzed the reproduction and self-destruction of commodi-
ties Marx never asked himself how far his personal behavior obeyed
economic reflexes. His critique is the product of an intellectualism
that reproduces the power of the mind over the body; it is the work
of a lasting influence of God on the material world.

Vaneigem also detects “intellectualism” — that is, a lack of traces of
his own “personal behavior” and the “lasting influence of God” — in his
own work. He writes in the “Introduction” to The Movement of the Free
Spirit that
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This stubborn determination not to let anything take precedence
over the will to live, to reject at whatever cost even the most imper-
ative calls of survival, first took shape in my books The Revolution
of Everyday Life and The Book of Pleasures. The latter was needed to
clarify and correct the former, to remove the intellectual cast that
won it high esteem from people incapable of putting its lessons into
practice but who, instead, used them as a consoling alibi for their
own premature aging.

And so, to counter the “intellectualist” cast and reception of The Move-
ment of the Free Spirit, Vaneigem saddled The Resistance to Christianity
with a “Foreword” that would discourage certain (many?) readers from
misusing it or even reading it in the first place. This certainly explains
the curious last sentence in his “Foreword”: “If it is, finally, necessary
to furnish an excuse for a style of writing in which one hardly finds the
care that I give to the books that are not too far removed from the line
of my life, I would like simply to say that each matter has been given
the treatment that it suggests.” Fortunately for us, this is as far as the
parallelism between the two sets of books goes. While The Revolution of
Everyday Life (written between 1963 and 1965, and published in 1967)
is an excellent book, The Book of Pleasures (1979) is a piece of crap; but
both The Movement of the Free Spirit and The Resistance to Christianity
are superb, indeed, much better than The Revolution of Everyday Life.

Let there be no mistake: The Resistance to Christianity is a scholarly
work, even more so than The Movement of the Free Spirit. In his “defense”
of “the cursory character” of The Movement of the Free Spirit, Vaneigem
refers to “the sheer number of texts that had to be uncovered and trans-
lated” But if its predecessor was “cursory” or incomplete (it is in fact
neither), then The Resistance to Christianity is exhaustive, even definitive.
Not only does it incorporate the ground covered by its predecessor —
that is, the resistance to Christianity (the “heresies”) of the Middle Ages
and the Renaissance — but it also extends this ground in both directions:
forward into the Seventeenth and Eighteenth Centuries, and all the way
back to the Seventh Century B.C.E. Like its predecessor, The Resistance
to Christianity demonstrates an astonishing erudition: trained in Latin
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hostile to the Greek party, followed two years later by the instauration
in Jerusalem of the cult of the Olympian Jupiter, revived a popular na-
tionalist and religious upheaval that was led by a certain Mattathias. The
movement partook of great prophetic agitations that required a strict
obedience to Mosiac law by everyone.

Killed in 166 [B.C.E.], Mattathias was succeded by his son, Juda, sur-
named Maccabee. Under his lead, the rebellion grew and in 164 [B.C.E.]
forced Antiochus IV Epiphane to abrogate the measures taken against
religion. Despite the amnesty and the re-establishment of the cult, Juda
pursued the combat against the occupiers. As his prosecution also struck
the partisans of Hellenism, his fanaticism alienated him from a faction
of the Jews sensible to the freedoms of Greek thought and the cogency
of rational critique. The death of Juda in 160 [B.C.E.], during the course
of combat, brought forth a pitiless repression.

The ascension to power by Jean Hyrcan the First (134-104 [B.C.E.])
marked the beginning of the Asmonean dynasty. Hyrcan made himself
idious to the Samaritans by seizing their country. He destroyed the
Temple on Mount Garizim; he annexed Idum to the south of Judea and
Judaized cosmopolitan Galilee. His son Aristobule succeeded him, but
died a year later, in 103 [B.C.E.]. His widow married Alexander Jannee
(103-76 [B.C.E.]), who arrogated for himself the title of king.

According to Flavius Joseph, a new party intervened in the quarrel
between pontifical and monarchial power — the old quarrel between the
temporal and the spiritual. Pharisaism confronted the Sadducean sect,
which thanks to an alliance with the despots of the day had maintained
in its privileges.

The Pharisians pronounced themselves against the attribution of the
royal title to Alexander Jannee. He soon therefater crucified 800 Phar-
isians; the throats of their women and children were cut before his eyes.

From the same tormented matrix would come a third sect, that of the
Sons of Tsadoq, or the Men of the Community, whom the Greeks called
the “Essenes.” Hostile to the Sadduceans and to the Pharisians, they also
showed a violent opposition to Jerusalem, the Temple and the practice
of sacrifices.

Collaborators with all of the occupiers of Palestine, the Sadduceans
did not survive the war of the Zealots, which ended with the sacking of
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Here, the key word is tsedeq, “justice,” which was used by the Judeo-
Christian sect of Melchizedek, Melchitsedeq. One finds it in the Essene
cult of the Master of Justice, and in the name they conferred upon them-
selves, “Sons of Tsadoq,” and in the quality of “Just(ness),” ascribed to
Jacob, who was later held to be an apostle by the Christian and Catholic
evangelical legends.

Sadduceaism comforts the unitary doctrine of the State and monothe-
ism. A sacerdotal ruling class, the Sadducean party built the Temple of
Jerusalem, which formed the axis of its temporal power and the privilged
space in which God manifested the will to guide his people. High func-
tionaries of the divine judgment, the Sadduceans devoted themselves
especially to quarrels concerning precedence and rivalries for power.

Charged with accomplishing the sacrifices of the Temple, and with
watching over the observance of the rites with which YHWH folds [plie]
everyday existence, the Sadduceans were hardly different in mindset
from the Prince-Bishops of the Middle Ages and the Rennaissance who,
living in opulence and debauchery, only protested their faith so as to
better assure the prerogatives of the Church and its sacred authority.

Good wardens, the Sadduceans assimilated revolt into change, and
apostasy into prophetic proclamations. All the more attached to their
privileges, which they prided themselves on and allowed them access to
an all-powerful God, the Sadduceans didn’t hesitate to collaborate with
the invaders or to ferociously repress the Jews who didn’t accommodate
themselves.

The Pharisaians treated the Sadduceans like they were Epicureans,
which the Pharisians thought to be an insulting term. The Christians
accused the Sadduceans of not believing in anything, a reproach that —
by a malicious turn of events — Celse and his contemporaries addressed
to the Christians, with whom (as late as the Second Century) they still
confused with the Orthodox Jews who had disappeared in the aftermath
of 70 [C.E.]. The Sadduceans, it is true, rejected the three great Pharisaian
doctrines that were later reprised by the Christians: the expectation of a
Messiah; the immortality of the soul, and — evoked for the first time in
the Book of Daniel in 165 [B.C.E.] — the resurrection of the body.

The Sadduceans’ support of Antiochus IV Epiphane’s politics of Hell-
enization and the pillaging of the Temple and the massacre of the factions
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as a student, its author also calls upon works written in English, Italian,
Dutch, German and, of course, French.

Vaneigem’s motivations for reiterating the (best parts of the) material
contained in The Movement of the Free Spirit were two-fold: he couldn’t
very well get to the Enlightenment without going through the Renais-
sance; and he couldn’t simply refer his readers to The Movement of the
Free Spirit, because — at least in its French version — the book wasn’t
reprinted by its original publisher after the first edition, which was hard-
cover only and appears to have been quite limited. Indeed, French-lan-
guage readers had to wait until 2005 for the book to be reprinted. (Thanks
to a 1998 reprint as a paperback, the English translation has never gone
out of print.)

Born on 21 March 1934 in Lessines, Belgium, Raoul Vaneigem is best
known for being a member of the Situationist International (the “SI”),
which he joined in 1961. An unusual grouping of European radical
artists, filmmakers and writers, the SI was founded in 1957 and dissolved
in 1972. Between those years, the group reinvented the theory of proletar-
ian revolution and propagated it through a journal called Internationale
Situationniste, several books and a great many scandalous provocations.
The SI was deeply involved in the protests, riots and occupations that
nearly toppled the French government in May-June 1968.

Given this pedigree, one might be surprised that Vaneigem has been
so interested in Judeo-Christianity, even if his interest is focused upon
the beliefs and practices that have been categorized, denounced and
forbidden as “heretical” Is not heresy simply the “negative” twin of
orthodoxy? Were not the situationists dedicated to the abolition of
religion as well as the abolition of capitalism and the State? The answer
to both questions is “Yes” But in much the same way that his fellow
situationist, Guy Debord (author of the anti-spectacular book The Society
of the Spectacle), has made several films, Raoul Vaneigem has written
several books on the subject of heresy. Unfortunately, few of them have
been translated into English.
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For Vaneigem, religious values and behaviors — guilt, self-hatred, fear
of pleasure, the hope for a future heaven on earth and, above all, the
contempt for the body and for the earth — persist (even) among those
who consider themselves to be atheists and anarchists. They persist, not
only in their political ideologies (which are often informed by the notions
and practices of hard work, self-sacrifice and intellectual and moral
superiority), but also in their psychological states (often imbued with
weariness, resignation, self-contempt and a sense of impotence). Just
like “the others” — the capitalists, the bureaucrats employed by the State
and the “religious nuts” — atheists and anarchists all-too-often neglect
or abuse their personal health, their capacities for (sexual) pleasure and
the roles that women play in their organizations and actions.

And yet The Resistance to Christianity is not a pep talk or a self-help
manual. It is a very serious historical (albeit subjective) investigation
into the rise and fall of Judeo-Christianity. In his “Introduction” to The
Movement of the Free Spirit, Vaneigem says,

I want to challenge those who dehumanize history, seeing it as
fated and fatal: hence my wish to pay homage to those who refused
to give in to the idea that history moves toward some inevitable
outcome. I want also to seek out signs of life, behind the edifices
of religious and ideological obscurantism, and in so doing I hope
to dispense once and for all with the cherished but no less dubious
notion of a Christian Middle Ages.

Substitute “Western civilization” for “Middle Ages” and you will have
an idea of what Vaneigem is up to in The Resistance to Christianity.

In this incredibly ambitious project, Vaneigem both relies heavily upon
and disagrees with a number of “traditional” historians, but especially
Norman Cohn, the author of The Pursuit of the Millennium: Revolutionary
Messianism in Medieval and Reformation Europe and its Bearing on Modern
Totalitarian Movements. Originally published in 1957, and revised and
reprinted in 1961, this pioneering and exceptionally influential work
claims that,

Although it would be a gross over-simplification to identify the [Me-
dieval] world of chiliastic exaltation with the world of social unrest,
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Chapter 3: The Judean Sects

Originally the term “sects” did not carry any perjorative connota-
tion. It designated certain political and religions factions in the general
population.

Alexander and Greek domination confirmed the existence of a Samar-
itan sect, which issued from the separation between the kingdoms of the
North and the South. Hellenization encouraged this sect by allowing it to
build a temple distinct from the one in Jerusalem. Its members only knew
and only recognized the Pentateuch (the first five books of the Bible)
and the Book of Joshua/Jesus, in which a sermon by Origen, written in
the first half of the Third Century, revealed its influence on the mythic
genesis of the Messianic Savior. The Samaritan Bible differed from the
Masoretic text, was established latter, and was close to the manuscripts
discovered at Qumran.

The Sadduceans

One believes that the sect of the Sadduceans appeared about 300 years
before the Christian era. This sect inscribed itself in the political line of
Yahwehist centralism. Pre-dating the exile (586-536 [B.C.E.]), but actu-
ally drafted in the Fourth Century [B.C.E.], the Book of Ezekiel describes
priests who conformed to the Sadducean belief in the Son of Sadoq (or
Tsadoq). Combining the role of prophet and the function of the sacer-
dote, Ezekiel unified in the same ministry two religious attitudes that had
often been opposed: the popular agitator and the temple functionary.

A priest who claimed to have ordained Solomon (Kings 1, 38), Tsadoq
evoked the idea of justice according to the Semitic practice of wordplay
known as themoura, “a Kabbalistic practice by which, on the basis of
a logical table of permutations, one replaces one Hebraic letter with
another. When applied to Biblical texts, these replacements permit one
to multiply the hidden meaning (or what is held to be such).”3¢

36 B, Dubourg, L’Invention de Jesus, Paris, 1987, I, p. 266
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Judaism maintained such a morbid propensity to hold itself responsi-
ble for the ordeals of a “just God” that it called forth, in the manner that
the masochist solicits the sadist, the donkey’s kick that would be deliv-
ered after the definitive loss of 135 and that, over the centuries, would
martyr the Jews in the name of the love of Christ and a good God. A
double forfeiture presided over the birth of Christianity: the despoilation
of the Jews’ sacred texts and the legend of a sacrificed Messiah whose
blood would fall upon them. The bloody irony of what Deschner calls
the “criminal history of Christianity” is that Catholicism only ratified
the incessant rewriting of Jewish texts by the prophets, the Essenes,
the Christian Jews and their midrashim, and the hatred of the Esseno-
Baptists for Jerusalem, whose priests executed their Master of Justice.
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there were many times when needy and discontented masses were
captured by some millennial prophet. And when that happened
movements were apt to arise which, though relatively small and
short-lived, can be seen in retrospect to bear a startling resemblance
to the great totalitarian movements of our own day [ . . .] The time
seems ripe for an examination of those remote foreshadowings of
present conditions. If such an enquiry can throw no appreciable
light on the workings of established totalitarian states, it might, and
I think it does, throw considerable light on the sociology and psy-
chology of totalitarian movements in their revolutionary heyday.

As Greil Marcus has noted in Lipstick Traces: A Secret History of the
20t Century, the situationists “would carefully plunder” Cohn’s book,
which was published in France in 1962 under the title Fanatiques de
PApocalypse. But the situationists saw the validity of Cohn’s hypothesis
only when it was inverted. In The Society of the Spectacle, Guy Debord
points out that,

The great European peasant revolts were likewise a response to
history — a history that was wresting the peasantry from the pa-
triarchal slumber thitherto guaranteed by the feudal order. This
was the moment when a millenarian utopianism aspiring to build
heaven on earth brought back to the forefront an idea that had been
at the origin of semi-historical religion, when the early Christian
communities, like the Judaic messianism from which they sprang,
responded to the troubles and misfortunes of their time by announc-
ing the imminent realization of God’s Kingdom, and so added an
element of disquiet and subversion to ancient society [. . .] So, con-
trary to what Norman Cohn believes he has demonstrated in The
Pursuit of the Millennium, modern revolutionary hopes are not an
irrational sequel to the religious passion of millenarianism. The
exact opposite is true: millenarianism, the expression of a revo-
lutionary class struggle speaking the language of religion for the
last time, was already a modern revolutionary tendency, lacking
only the consciousness of being historical and nothing more. The
millenarians were doomed to defeat because they could not recog-
nize revolution as their own handiwork. The fact that they made
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their action conditional upon an external sign of God’s will was a
translation onto the level of thought of the tendency of insurgent
peasants to follow outside leaders.

Though he generally accredits this analysis, Vaneigem’s position in
The Resistance to Christianity is somewhat more nuanced. As he states in
Chapter 33, “The great revolutionary movements gave to millenarianism
a more ideological than religious form — nevertheless, it would be a
mistake to underestimate the role of irrational and Joachimite faith in
Nazi millenarianism, that is, in the antithesis of the projects of a classless
society or an ecological paradise, both carried to consciousness by the
successive waves of the economy”” On the other hand — unlike Cohn and
Debord — Vaneigem does not see a general consistency or uniformity in
millenarianism. In his “Introduction” to The Movement of the Spirit, he
says, “The partisans of the Free Spirit were divided on one fundamental
issue.

Driven by their will to follow nature, some identified with God and
the ordinariness if his tyranny, using force, violence, constraint and
seduction to secure the right to gratify their whims and passions.
Others refused to countenance such a union between a despotic God
and a denatured nature, a union whose exploitation found perfect
expression in the myth of a divinity at once pitiful and pitiless.
Instead they saw the refinement of their desires and the quest for a
ubiquitous and sovereign amorous pleasure as a way of replacing
the spiritualized animal and its labor of adaptation with an authentic
human species capable of creating the conditions favorable to its
own harmonious development.

All through The Resistance to Christianity, Vaneigem will highlight
this division or disagreement among the so-called heretics. It is in fact
the central theme of the book: “Yes” to Simon of Samaria and Marguerite
Porete; “no” to the Cathars and Thomas Munzter.

Once this division has been drawn, and its significance has been rec-
ognized, the reader might fully understand the peculiar character of
“modern life” Over the course of human history, have we not overcome
all of the obstacles to freedom and happiness on earth that have been
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to the leitmotif of fantastic frustration, which provided racism with the
violence of relief: “You can not even avoid making love with circumcised
Jews,” he said indignantly, conscious of the peril hanging over Roman
virility.

Around 120, Tacitus denounced the decline of the Empire and the cor-
ruption of ancestral virtues in his frequent conservations about Judaism
with the members of the Roman aristocracy, nay, the familiars of the im-
perial court. He had an active commiseration with the Jews that contrasts
with “the implacable hatred that they arouse in the rest of mankind.” He
speaks of “execrable superstition” and esteems the Jews to have been
“less convicted of having burned Rome than hating humankind.”

After the crushing of Bar Kochba by Hadrian and the end of the Jewish
nation, the anti-Judaism of the Judeo-Christians changed into anti-Semi-
tism among the Hellenized Christians, as much under the impulse of
Marcion, the inventor of Saul/Paul, as under the anti-Marcionites, such
as Justin, who would attempt to resemble Rome by alleging his hostility
to all forms of Judaism.

“Judaism,” writes David Rokeah, “gives way to a replacement product
that pursues the conquest of the pagan world. After the Second Century,
the activity of the Christian ‘mission” would intensify.”3

When Philostratus affirmed around 230 that “this people have for a
long time been in revolt, not only against the Romans, but also against
humanity in its entirety. The men who have imagined an unsociable
life, which they do not share with their equals, nor [do they share]
the table, nor the libations, nor the sacrifices, are further from us than
Suse or Bactres,”** his remarks could be countersigned by those who
would later accuse the Jews of deicide, namely, the fathers of ecclesiastic
anti-Semitism: John Chrysostome, Jerome, Athanase and Augustian of
Hippone.*

33 D. Rokeah, Jews, Pagans, and Christians in Conflict, Jerusalem-Leiden, 1982.
34 J. Eisenberg, op. cit., p. 179.
35 K. Deschner, op. cit,, pp. 117 sq.
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Most frequently, the reproaches addressed to the Jews by Roman
moralists emphasized impiety, which was alleged due to the absence of
priests, and immorality, a traditional accusation with respect to occult
communities that were poorly known or had escaped from the control
of the State. Celse left no doubt in his True Discourse: “These people
who have neither priests nor altars are identical to the atheists; living in
closed communities, they have, one supposes, dissolute morals” Celse
here recalls the “orgiastics,” persecuted in 42 [B.C.E.] by the Empire, in
which they constituted secret groups and revived the tradition of the
Dionysiac cults. The same argument would later serve the Church many
times in its condemnations of heretics.

Furthermore, the Zealots’ guerrilla warfare contributed to the vulgar-
ization of the image of the “Jew with a knife between his teeth,” which
the anti-Semitism of the Twentieth Century would regurgitate, unaware
that it originated with the Pharisain Jew Flavius Joseph, friend of the
Romans, for whom the Zealots were letoi, bandits, hired killers or “knife-
wielding killers.”

The stupidity of Greco-Roman anti-Semitism did not cede anything
— not that this would surprise us — to the ignominy of its modern
resurgence. The poet Horace (65-8) was irritated by seeing his friend
Fuscus convert to Judaism, observe the Sabbath and refuse to “turn his
nose up at circumcised Jews.”

Petrone (10-66) made fun of them by assuring his readers that the
Jews adored a Pig-God and rendered thanks to the head of an ass.3! If
the Pig-God renders ironic the prohibition on [eating] pork, the mention
of a God with the head of an ass doesn’t lack interest: such a represen-
tation figured in a number of Sethian magical amulettes and confirms
the presence in Rome — in the Jewish milieu of the 50s — of a group for
which the Messiah was Seth, Son of Man, that is to say, Son of Adam.3?

For Pline the Elder (28-79), “the Jews are a nation celebrated for their
scorn for divinities,” and, according to Lysimaque of Alexandria, “Moses
exhorted them to not be kind to anyone” Martial (40-104) had recourse

M. Simon, Recherches d’histoire judeo-chretienne, Paris, 1962; ID., La Polemique antijuive
in Melanges Cumont.

Petrone, Satyricon, fr. 371.

Whittaker, Jews and Christians, Cambridge, 1984, p. 82.
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erected by the economy? Have we not ceased to be ruled and made
miserable by the gods, God, the Church, kings and princes, dictators
and political ideologies of all stripes? Yes, indeed — but we remain con-
strained by the economy itself, that is to say, by work and the commodity,
by the production and consumption of pollution.

It is significant that Vaneigem doesn’t remind his readers of the phrase
NEVER WORK, which Guy Debord scratched into a wall on the Rue de
Seine in Paris in 1953 and which was a decade later cited by the Situ-
ationist International as the “preliminary program for the situationist
movement.” Instead he offers (in The Movement of the Free Spirit) the fol-
lowing “good watchword”: “The minimum of survival in the service of a
maximum of life” The latter appears to be much less radical and memo-
rable than the former, and perhaps this will comfort those who believe
that Debord was right when he said that, after his departure from the
SIin 1970, Vaneigem demonstrated the “impossibility of keeping quiet,”
a quality that “strictly co-exists with a total impossibility of speaking”
(letter to Gianfranco Sanguinetti dated 13 August 1973). Though we do
not wish to choose sides, it is also quite clear that Vaneigem had Debord,
among others, in mind when he stated (once again in The Movement of
the Free Spirit):

What started as a revolution against misery turned into a miserably
failed revolution, all because of a reluctance to be anything for one-
self; and this failure still condemns even the most vociferous seekers
of emancipation and happiness to the gall of impotence in which
they acquiesce. Anyone who has the intelligence to comprehend
the world but not enough to learn how to live, or who takes his self-
hatred out on others, blaming and judging so as not to be blamed
and judged himself, is, deep inside, no different from the priest.

In this context, it is interesting to note that, unlike Vaneigem’s “watch-
word,” Debord’s slogan is phrased as a command, if not a “commandment”
along the lines of “Thou shalt not work.” It certainly would not have re-
duced this quality if Debord had written NEVER WORK, AND LIVE
ACCORDING TO YOUR TRUE DESIRES. The Marx-like “intellectualism,”
the “lasting influence of God,” would still remain.
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To conclude, a few technical notes are necessary. The French text
includes both footnotes and endnotes: the former, which are generally
reserved for commentary (there are a few exceptions), are marked by as-
terisks; the latter, which are always reserved for the attribution of source
materials and quotations, are marked by Arabic numerals. Wherever
possible, we have incorporated the footnotes into the main body of the
text within parentheses (thus) and have removed the asterisks. When
this hasn’t been possible, we have retained the asterisks and placed the
footnotes, not at the bottom of the page, where they originally appeared,
but immediately following the paragraph that contains them.

As the reader will see, we have taken the liberty of occasionally offer-
ing our own endnotes. We have done so when Vaneigem used an English
expression in the original; when he has not translated into French a word,
phrase or title that is in a language that we speak or can look up in a
dictionary (German and Latin, respectively); when he has referred to
someone or something that might be obscure to his readers in the English-
speaking world; and when the reader might be interested in following
certain connections that we have made.

When necessary, we have supplied within brackets [thus] words that
the author failed to include. If we relished a certain play on words,
did not choose a literal rendering of a word or phrase, or doubted the
accuracy of our rendering, we supplied the original French in italics and
within brackets [ainsi]. When the author’s sentences have contained
a great many sub-clauses, we have used parentheses (like this) for the
sake of clarity and to avoid confusion. But when parentheses appear
in quotations taken from the works of other writers, they have almost
always been supplied by Vaneigem himself, and not by us.

NOT BORED!
New York City
March 2007
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repression inaugurated by Tiberias was not foreign to the decision of
the evangelical novelists to situate the historical existence of Jesus under
his reign.

When Gaius, Tiberias’ successor, stirred up the great pogrom in
Alexandria in 38, Philo did not hesitate in his In Flaccum to castigate
the passivity of Flaccus and Roman power, which had favored the Greek
party, superior in numbers to the Jews.

In a letter dated 41, Emperor Claudius threatened the Jews of Alexan-
dria with chastisement if they did not renounce their subversive schemes.
He accused them of “fomenting a communal nuisance to the entire uni-
verse.”

In 49, this same Claudius chased the Jews from Rome because they
had provoked trouble there. In 64, taking the burning of Rome as a
pretext, Nero organized a pogrom that official Catholic history would
later present as the first persecution of the Christians.

Hatred for the Jews grew after the insurrection in Palestine, which
ended the long guerrilla warfare of the Zealots. “In the neighboring
Greek towns — Damascus, Cesarea, Askelon, Skytopolis, Nippos and
Gadava — the Greeks massacred the Jews. In Damascus 10,500 to 18,000
Jews were put to death”?

Other pogroms would take place in Alexandria, Antiochus and Pella.
All of the persecutions of the First Century, which the Catholics regis-
tered in their martyrologies with a view towards accrediting their long
history, were in fact pogroms. The refusal to “sacrifice to the idols,” so fre-
quently recalled in hagiographical legends, belonged properly to Jewish
religious obstinacy. By 38, Philo of Alexandria would intercede with the
Emperor in favor of the Jews who refused to render homage to his statue.
Up to the Third Century, the catacombs would serve as the sepulcher
and refuge of the Jews and several truly Naasean Gnostics, whom the
imperial power hemmed in without distinction.

* % %

29 K. Deschner, Kriminalgeschicte des Christentums, Hamburg, 1986. I, p.125.
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worked in favor of the rapid demographic growth of the Jewish colonies,
of which the social and economic power grew.

“Even in the masses,” noted Flavius Joseph in the First Century, “there
had long been a vivid desire for our religion, and there isn’t a single Greek
or barbarian town into which has not penetrated the practice of the
Seventh Day [the Sabbath], during which one rests and observes fasting
and the usage of candles, and many of our alimentary prescriptions.”?’

It is, nevertheless, on the reef of complex rituals that the proselytism
of the Jews would run aground. Their intransigence proceeded from a
conservatism that was irreconciliable with the Greco-Roman mindset.
The history of Judeo-Christian and early Christian sects articulated itself
according to the incessant visions of Jewish monotheism and Messianism,
as dictated by the nostalgia for a State-ified God, strong with obedience
from the nations.

Attractive due to its unitary doctrine, the Jewish religion irritated [oth-
ers] by its intolerance and fanaticism. The destruction of the monuments
of other cults in the name of YHWH’s disapproval of idolatry stirred up
scandal and the racial hatred of the pogroms.

From the First Century onwards, everywhere that Jewish communities
installed themselves, incidents and conflicts did not delay in exploding.

In 19 [C.E.], Tiberias, who reigned from 14 to 38, took as pretext the
troubles in Rome caused by “three extravagant devoted Jews and a great
woman converted to Judaism” to prohibit the Judaic cult in Rome and
the entirety of Italy. Following Mommsen, “those who did not consent
to publicly repudiate their faith and throw the sacred vessels into the fire
were chased from Italy, unless one did not judge them suitable for military
service; they were thus incorporated into the disciplined companies, but
their religious scruples led a great number of them [to be brought] before
the counsels of war”2

Rome, which had up to 19 observed with respect to Judaism the toler-
ance applied to other religions, suddenly used anti-Semitism as a distrac-
tion from the real or imaginary menace that the frequency of Palestinian
rebellions propagated in the Latium [central Italy]. Without doubt, the

Foreword

On the shore where two thousand years of the Christian era have
washed up, the rising tide of the commodity has not left standing a
single traditional value of the past. By ruining the mass ideologies that
had prematurely celebrated the collapse of the religious edifice, this tide
— at a time when the State plays God in the conduct of [terrestrial] affairs
— can it not ineluctably push towards the annihilation of the remains of
a Church whose mysteries were socialized by The Council of the Vatican
17

The indifference that one today feels towards the beliefs governed by
rituals performed by the Party or the ecclesiastical bureaucracy awakens,
from the inside out, an interest that no longer supports an obsolete
worry, no matter if it is apologetic or denigrating, but quite simply is
curiosity preoccupied with its own pleasure and taking pride in the game
of discovering what the official truths were so zealous to bury under the
ultima ratio® of their dogmatic canon.

Can one imagine that Christianity, cleansed of the sacred apparatus
by the great waters of affairism,? might escape from the crusher that
has, in less than a half-century, dashed nationalism, liberalism, socialism,
fascism and communism on the sacrificial rocks, while the generations
watch with a mix of fascination and terror?

Now that it no longer subsists on the shipwrecks of yore and the
sea that been spread out and weakly agitated by the smirk of derision,
Christianity is a kind of archeology that suits the objects bristling with
a gangue of holiness; inspiring respect or profanation, they now hardly
solicit — I wouldn’t say impartiality — but the naive indiscretion of a
discoverer who has been denuded of both prejudices and cunning.

In the same way that it is now permitted to examine the birth, develop-
ment and decline of Bolshevism without exposing oneself to accusations
of materialism, spiritualism, Marxism, revisionism, Stalinism or Trot-
skyism — which today feigns to smile and be satisfied with the price of

27 Ibid., p. 165. ! Translator’s note: Latin in original, meaning “the last resort.
28 Th. Mommsen, Histoire romaine, Paris, 1863—1872. 2 Translator’s note: Not just “rackeetering” business affairs, but worldly affairs, as well.
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blood — one can focus on the Christian religion, which has been washed
of the reputation and praises of theology and philosophy, on this archaic
affrontery staged as a trompe-I’oeil in which the God of some and the
non-God of the others meet in the heavens, their ideas at the same point
in flight, at the same [level of] abstraction of corporeal and earthy reality.

With the feeling for the pre-eminence of the living mingles an aston-
ishment that, for the candide®, feels like the desire to know why and by
which channels the world of ideas has so often required its book of flesh
to be slashed in the heart for chimerical horizons.

The crisis of mutation, which today forces the economy to destroy
itself along with the world or reconstruct itself along with the world,
has at the very least the merit of disillusioning us about the origin of
inhumanity and the means of remedying it. The politics of sterilization
that has gangrenated the planet, [whole] societies, mindsets and bodies
has demonstrated, by the pertinence of their extreme situation, how
mankind — subjecting nature and his fellow men to market exploitation
— produces, at the expense of the living, an economy that subjugates the
living to a power that, at first, is mythical and then ideological.

Delayed by a system of exchanges that they created and that, while
tearing themselves from themselves, determined them without ever com-
pletely mechanizing the body, consciousness and the unconscious, in-
dividuals have been, over the course of the millennia, powerless with
respect to the formidable power that vampirizes them. How could their
miserable destiny not induce them to put a halo on an absolute authority
as perfect as the celestial vault, on the transcendence of a Father whose
decrees manage fortune with misfortune, proclaiming the eternal and
capricious instance?

Investing in an extra-terrestrial sovereignty, the mythical meaning of
which only the priests had the power to decrypt, the economy, never-
theless, was inclined to unveil its fundamental materiality throughout

3 Translator’s note: A naive person. See Voltaire’s novel Candide, ou I’Optiminisme (1759).
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the poor, belonging to Judaism can represent the guarantee of assistance
and regular aid [. . .] There are in Alexandria shipowners and bankers
of great Jewish fortunes. But to consider the entirety of the Empire,
the Jewish population includes a majority of people of small means.
There are many slaves among them. To Rome, neither the Trastevere
nieghborhood, nor those of the Capere Port and Subure can pass for
distinguished. What one most often reproaches the Jews for is not being
sewn from gold, but rather being in tatters and sordid.”?

Around the beginning of the Third Century, the historian Dion Cas-
sius (155-235 [C.E.]) asked himself about the phenomenon of Jewish
expansion: “From whence comes this denomination? I do not know; but
it comes from all men, even those issued from other peoples, who follow
the law of the Jews. This species even exists among the Romans. Many
times repressed, they have always mended their forces and ended up
conquering the right to freely practice their customs.” For Dion Cassius
— and this two hundred years after the supposed birth of Christianity —
no notable difference existed between Pharisaians and Marcionite Chris-
tians, Christians of the New Prophecy, Valentinian Christians, Naasseans,
Sethians and Gnostics of all types.

The discredit that attached to many of the ancient and modern cults
that were practiced in the Empire, the honors rendered to God as well
as to despots, which offered the spectacle of the Jews’ degeneration
and flavored their bloody caprices with their usual powerlessness to
impose a politics coherent with the State, a derision contrasting with the
protestations of austerity and patriotic grandeur — all [of this] incited
nostalgia for a unity in which religious faith seconded the fervor of the
citizenry, the charm of mystery allied with calculating reason, thereby
ordering a new marriage of the heavens and earth, uniting audacious and
mercantile modernity with the prudent virtues of agrarian conservatism.

Jewish monotheism exactly proposed the principle of a unity founded
on a community practice dominated by solidarity. The businessmen as
well as the poor classes of the towns discovered a communal interest. The
high birth-rate — justified by the fact that not having children “reduces
the image of God” — , after having favored emigration from Palestine,

26 Ibid,, p. 163.
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because they were no longer comprehended by them? For the first time,
Adonai became Kyrios, the Savior; Joshua was transformed into Jesus;
and Messiah became Christos, Christ.

To the extent that Hellenized Judaism distanced itself from the Judean
tradition — a tendency that anti-Judean Essenism clearly prepared —
Pharisaism, the only orthodox Jewish sect that survived the disaster of 70
[C.E.] — to engage a movement of falling back on the traditional biblical
corpus, the Talmud. Attacked from all sides, the Pharisian community
took refuge in a defensive attitude; it surrounded itself with dogmatic
ramparts, but not without opening the great window of Kabbala for the
cosmic visions of Gnosticism.

Hellenized Judaism was easily rooted in Samaria, where the old refusal
of YHWH still smoldered. From the Kingdom of the North would radiate
the Baptist Dunstan/Dosithee, Nazorism, Essenism, and the philosophy
of Simon, “father of all heresies.”

Alexandria, the hot-bed of erudition and curious spirits, possessed
an important Jewish colony. Greek anti-Semitism occasionally released
upon it ferocious pogroms. It was a crucible in which mixed and clashed
the most diverse opinions. Here there gushed — alongside a powerful
Hermetic current that brewed the mysteries of Egypt — apologetic texts
such as the Letter from Atistee, the Fourth Book of the Maccabees, Flavius
Joseph’s Against Apius, the work of Philo (who lived around 20 [B.C.E.]
to 50 [C.E.]), in which Judaic faith absorbed Greek wisdom and was
absorbed by it.

Even if Philo kept to the heart of Jerusalem, a metropolis and spiritual
homeland, his conception and language were Greek. Philosopher of the
Diaspora, he threw the seeds of Judaism on the foreign soils where there
abounded the stones of anti-Semitism and where anti-Judean Essenism
had already been confused with Judeo-Christianity.

From the beginning of the First Century, the idea of a renewed and
Mosaic-law-renewing Judaism coincided with the dynamism of a market
in full expansion, where the racketeering of the Diaspora assisted and
by turns competed with the places of Greek and Roman business.

“For a merchant,” Josy Eisenberg wrote, “to be or become Jewish is
the assurance of easily establishing business relations in a number of
countries, to benefit from a warm welcome and great hospitality. For
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the interests that, in a melee, insist that one can no longer profane the
temporal masters and big players.*

Religion — that is to say, “that which binds”® — has placed in the hands
of a fantastic deity the central link in a chain that, closed on both ends
(tyranny and slavery), still anchors this celestial power to the Earth, on
which scorn for oneself has been consecrated as sovereign, changeless,
intangible.

Thus God drew from the cyclical, archaic world, which was enclosed
within the ramparts and moats of the agrarian economy, a ceaseless
perenniality that was refuted by the great tumults concerning the “end
of time” by the innovative politics of commerce and free-exchange, which
untied the loop of mythic time, corroded the sacred with acerbic spittle,
[and] introduced the Trojan Horse of progress into the citadels of con-
servatism.

Nevertheless, despite the state of conflict that, in endemic fashion,
opposed the conquest of markets to landed property, their antagonistic
emanations — kings and priests, temporal and spiritual philosophy and
theology — did not cease to constitute the agrarian structure and its still-
dominant mindset, but also the two halves of God.

By decapitating Louis XVI, the last monarch of the Divine Right, the
French Revolution killed both the bicephalic hydra of temporal and spir-
itual power, whose most recent crime in a long line of heinous crimes
led the young Knight of La Barre® to be brought to the scaffold for the
crime of impiety.

Translator’s note: “Big players” attempts to capture les brasseurs d’affaires, which literally
means “the brewers of affairs,” and might also be rendered as “people with a lot of pokers
in the fire”

Translator’s note: La religion — c’est-a-dire ‘ce qui relie’. This pun — something along the
lines of religament — doesn’t translate very well into English.

Author’s note: In the 1990s, the hostility — sly or declared — of the Catholic, Protestant
and Jewish establishments [ milieux] with respect to a novelist who’d been condemned by
Islamic fanatacism to death for impiety speaks volumes about the democratic sincerity
and the spirit of tolerance of those diverse sectarians of the “true God,” who are quite
fortunately deprived of the help of State terrorism.
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If Rome, deprived of the secular arms that maintained the truth of its
dogma, slowly fell to the level of a spiritual scarecrow, this happened
because the era of the lords and priests, and the dominant economy of
the time, escaped recourse to it, avoided it, by abandoning the penal
ferocity of the means of Rome’s arrogance.

The Ancien Regime, definitively exhausted under the inexorable mass
of market freedom and democracy reduced to the lucrative, dismantled
itself as well as its ramparts, chateaux, crowned [obsidionale] mindset,
and old mythic way of thinking.

From that moment, God succumbed to the magical spell [coup de mer-
lin] cast by a State that reigned without the security of God’s celestial
acolyte. Christianity then entered the spectacular history of the com-
modity. At the dawn of the Twenty-First Century,” Christianity will be
crushed, just like the other gregarious ideologies.

That Christianity continues to subsist at the heart of systems of ideas
that supplant Christian mythology — including opinions that are the
most furiously hostile to Christian allegiances — with a kind of religious
spirit and in the sinister colors of fanaticism, the exaltation of militants
and the hysteria of crowds, this demonstrates quite well the nature of the
Great Masses solemnly held in esteem by the tribunes and haranguers
of nationalism, liberalism, socialism, fascism and communism.

The hysterical tearing that throws Man beyond his body, so as to
identify him with a collective and abstract body — a nation, a State, a
Party, a Cause — is indistinguishable from spiritual membership, I might
even say spiritual adherence to a God whose glance injects solicitude
and scorn, and thus symbolically expresses the relations between the
mechanical abstraction of profit and living matter that has been reduced
to almost nothing.

Author’s note: An arbitrary dating system that accredits a Messiah and today still recalls
the extravagant appropriation of time by the Church.
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Nazarenes, Ebionites, Naasenes, Sethians and converts to Judaism from
all nationalities, a diversity in which the Zealot movement and its terror-
istic struggle against the Romans would introduce trouble.

For six centuries, the propagation of Judaism appeared to be a form
of conquest. In a difference from future epochs, which were headed
for a decrease, a very active proselytism multiplied the adepts among
the dominant classes as well as in the disadvantaged milieus. Excited
by monotheistic intransigence, by incessant nationalistic and extremist
revolts, the hostility of the State was accentuated under Tiberias and
culminated in the sacking of Jerusalem in 70 and the annihiliation of the
Jewish nation in 135.

Nevertheless, four centuries later, the political principle of monothe-
ism — “One God, One State, One Nation” — would seduce Roman power
at the end of a long evolution that would see the Jews despoiled of the
sacred texts by the Greco-Roman Christianities, which were themselves
for the most part excluded from the Roman and Byzantine Churches,
whose reign began in Nicaea in 325 [C.E.]

Jewish Proselytism and Anti-Semitism

The Bible of the Septante [the Seventy], the Greek version of the sacred
texts, formed the iron lance of Jewish proselytism in the Greco-Roman
Empire. It responded to a will for opening to the world of the goyim;
Pharisaism expressed it first, before pitting itself against the modernism
of certain Judeo-Christian sects that, not content to reject the sacrifices
and priests of the Temple (as Essenism did), put into question the hair-
splitting rituals of Mosaic law and especially circumecision, which was a
major obstacle to conversion.

Jewish orthodoxy wasn’t deceived,; it held the Greek translation to be
a betrayal of the spirit and the letter [of the law].

With the Bible of the Septante, a civilization dominated by commercial
capitalism seized hold of an agrarian civilization, which was walled up
in its immobility and its mythical thought. Here began the despoilation
of the Jewish nation’s sacred writings. Did not the apologist Justin
affirm around 160 that these texts had ceased to belong to the Jews
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and the Catholics of the Fourth Century, would consume the Jews all the
way to the Twentieth Century.

In the course of the Second Century before the Christian era, the
Asmonean dynasty cemented diplomatic relations with Rome, where the
Jewish communities were multiplying.

“One would not easily find,” wrote Strabon, who lived from 58(?) to
25(?) B.C.E., “a spot on the inhabited world that hasn’t given asylum to
these people and that isn’t mastered by them.” And Agrippa, in a letter
to Caligula, wrote: “Jerusalem is the metropolis not only of the country
of Judea, but of many others due to the colonies that it has sent out,
according to the occasion, in neighboring countries, [including] Egypt,
Phoenicia, many parts of Asia, as far away as Bythinia, equally in Europe,
Thessaly, Beotia and Macedonia.”?

As in the majority of the great towns of South Gaul, there were Jews
in Lyon, where, mixed with Christians of the New Prophecy, they were
the victims of the pogroms of 177.

The statuettes in baked earth that caricatured Jews with circumcised
phalluses — which attest to the presence in Treves, around 275, of a quite
ancient community — were intended to stir up anti-Semitism.

The Jewish implantations in the towns explains the urban character of
Judeo-Christianity and the Hellenized and de-judaicized Christianities
that succeded them. Thus the insulting qualification goyim, which des-
ignated non-Jews (non-believers), would be applied to the anti-Semitic
Christians of the Second Century because of the towns’ scorn for the
conservatism of the countryside, through the use of terms such as pa-
gani, “peasants,” “hicks,” “bumpkins,” and, in French, pagans. (Without
scruple, historians have adopted the scorn that monotheism nourished
with respect to polytheism, by speaking of pagans and paganism.)

Among the population of the Roman Empire, Jews constituted 7 to 10
percent of the total, [which was] around six million people, a number
that exceeded the number of inhabitants in Judea.

In the First Century of the Christian era, the Jewish colony in Rome
numbered 40,000 to 50,000 people; it possessed fifteen synagogues in
which there often grew rival sects, Sadduceans, Pharisaians, Essenes,

Thus there have been more crises in the last three decades than in
the previous ten millennia. By balancing ideologies on the scales of in-
difference, the self-services® of the consumable-at-any-price have, volens
nolens,’ stripped the individual of the characteriological turtle shell that
dissimulates itself to itself, condemns him to constrained desires, with-
out another way out than recalling the dead passion to destroy and to
destroy oneself. Thus, little by little, one can see the awakening of a will
to live that has never ceased to appeal to creation and pleasure, united
in itself and with the world. Isn’t it henceforth a matter of each person
attaining the amorous possession of the universe?

Just yesterday an object manipulated by a Spirit and nourished by its
very substance, the individual — discovering on the earth and in his/
her flesh the milieu of his/her living reality — today becomes subject
to a destiny that will be constructed by a renewed alliance with nature.
Wearied of artificial desires that gave it lucrative reason and that, over
the centuries, led it to a place where, with an amused curiosity, the
individual can contemplate the objects that have objectified it and litter
the shores of its past with fragments of a death that, today, is refused.

Although weak enthusiasm for herd-like manifestations indicate a
constant decrease of religious and ideological faith in the industrialized
countries, the follicules — by fits and starts able to galvanize a desperately
lethargic, everyday spectacle — haven’t failed, after several outbursts of
archaism and barbarity, to cry for the return of the various religions and
nationalisms. But, as Diderot asks, which ass will pass this shit? Which
economic imperative, hastily rectified by despair and resentment, will
be a buttress to the ramparts of another age and will prevent them from
caving under the weight of the lack to be won?

* % %

No doubt the end of religious institutions doesn’t signify the end of
religiosity. Hunted by the debacle of the great ideologies — imperfectly
satisfied by the sects, more and more badly lodged at the Churches

8 Translator’s note: English in original.

25 ] Eisenberg, Histoire du peuple juif, Paris, 1974, p. 174. ® Translator’s note: Latin in original, meaning “willingly or unwillingly”
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(Catholic or Protestant) — the Christian sentiment now searches for new
beds to cum in.

Will it find itself sleeping with a landscape that economic mutations
are readying to remodel? Some people fell it coming in the wake of an
ecological capitalism that draws from depollution a saleability that is
hardly guaranteed by the desertification of the [earth’s] soils, sub-soils
and hopes for survival. It makes little difference to me who is the conjurer,
Gaia, Magna Mater, Sylphides, Dryades or other elements. Moreover,
each belief is not repugnant to the human to the extent that it doesn’t
require sacrifice.

On the other hand, I am delighted by the apprenticeship of the auton-
omy that, through the collapse of the supporters of and supports for the
past, engenders the necessity of going it alone. The end of crowds, the
[emergence of] individual consciousness of the fight for life, the cancella-
tion of defeat and fear of self, from which all the other fears are derived,
the emergence of a creativity that, substituting itself for work, directs
the new generations toward a veritable humanity that, if its advent is not
ineluctable, rests — for the first time in history — in the hands of men
[sic] and, more particularly, children who are educated in the pleasure
of life, rather than in its morbid refusal.

* K X

Such is the perspective according to which I wish to examine the
resistance with which the inclination to natural liberty has, during nearly
twenty centuries, opposed the Antiphysis'® of Christian oppression.

In no domain — historical, scientific, philosophical, social, economic
[or] artistic — can I conceive of an analysis that would want to exert itself
outside of the individual histories in which the everyday gestures of those
who have resolved to undertake it are inscribed. Although circumstances
have saved me from contact with the religious thing, I have always felt
a singular repulsion for a mortified empire, armored with a cross that’s
been driven into the hearts of all those who are born into life. Thus,

Translator’s note: In Rabelais, Physis is joyful and unashamed, and Antiphysis is hateful
and destructive.
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Chapter 2: Diaspora and Anti-
Semitism

While the Hebrew word galout (exile) was used in a theological per-
spective and implied an eschatology of uprooting and return, the Greek
term diaspora referred to an historical phenomenon: the dispersion of
the Jews across the world.

In the beginning, the Jews of Judea and Samaria were chased from
Palestine by a conjuration of violence and political constraints. In 722
[B.C.E.], Israel, the Kingdom of the North, fell to the power of Babylon;
in 586 [B.C.E.], the Kingdom of Judea succumbed in its turn.

A part of the population submitted to deportation, drawing from its
unhappiness the hope of a return under the leadership of a hero chosen
by God so as to help his people, sanctified by ordeals.

The realities of the situation, however, had the upper hand over the
tortuous designs of Providence. Many exiled Jews — little concerned
with regaining their homeland because they were lodged in comfortable
places — created communities, practiced their cult, instaurated among
them a politics of mutual assistance in which the affluent supported the
poorest.

Thus, the first Diaspora began as a voluntary movement of dispersion.
It accented itself after the conquest by Alexander, when Palestine — in-
serted into the Greek world — participated in its intense commercial
activity. The Jews thus propagated themselves in regions that were sub-
jected to Ptolemy and the Seleucideans, of whom they were the subjects.

To the communities long since installed in Egypt and Babylon were
added those of Syria, Asia Minor, and soon the entire Greco-Roman
Empire.

The second Diaspora extended from the Second Century before the
Christian era to the beginning of 135 [C.E.], when Hadrian’s crushing of
the revolt of Bar Kochba marked the beginning of a third and dramatic
exodus. The flame of persecution, revived by the relapses of Judaism that
were embodied by the Greco-Roman Christians of the Second Century
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glory” did not exhaust the source of a type of inspiration that, far from
being discouraged, was stimulated by failure.

The last Jewish apocalypse would also be, under its harshly Christian-
ized form, the only one that was retained by the Catholic canon, despite
those who flourished up to the Sixth Century. The original Jew (lost)
no doubt stigmatized the Roman politics of Tiberias, who from the year
19 [C.E.] encouraged the pogroms in Rome and prohibited the Jewish
religion in Italy.

The Greek version, attributed to John, adopted the schema of all of the
revelations: evil has perturbed the divine order; the revelation means to
restore this order so as to propagate on earth the kingdom of the heavens
and the saints. The unleashing of calamities sounds the announced
hour of the Days of the Savior, the extermination of the wicked, and
the glory of Jerusalem. The era of prosperity, peace and paradisical
happiness would coincide with the triumph of the “communities,” the
Essene churches.

By claiming that only blind faith in God would vanquish the enemy,
the Apocalypse attributed to Daniel dressed up in divine emanations the
manifesto of the Assideans, the fanatical observants of Mosaic law and
the shock troops of the Maccabean insurrection. The Apocalypse tardily
attributed to John resounds, in parallel fashion, with the echoes of the
Zealot program; perhaps the rage to destroy Rome was not foreign to
the fire of 64 [C.E.], which has been so unreasonably imputed to Nero.

The Maccabean wars also date the Psalms, songs of praise to God by
the devoted, the rhythms and repetitions of which are obeyed with care
so as to impregnate spirits and comfort faith.
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I understand the indignation of Karlheinz Deschner as he thrashes —
in Kriminalgeschicte des Christentmus'! — the deaths, impostures and
falsifications of the Catholic Church, but I do not know at what point
his polemic — by penetrating into the terrain of the adversary — wins
him recognition and interest, in which he takes pride. And why revive
the embers of the millennium pyre with puffs of anger, when the wind
of a new time has condemned them to be extinguished completely?

Besides, is there not something that protects people from the virtues of
your sad threats of sanction in the obvious fact that atheists, freethinkers,
anti-clericals and other militants of the “Good God in Shit” — far from
giving up Judeo-Christian comportment — have often gone over to its
most odious practices: sacrifice, cults of the martyr, guilt, guiltification,
hatred of amorous desire, scorn for the body, fascination with the Spirit,
quests for salvational suffering, fanaticism, obedience to a master, a
cause, a Party? What better homage to orthodoxy than heresy, [or] non-
conformism that infatuates itself with contesting the axis around which
it gravitates?

* Kk x

Hardly interested in arbitrating the dubious combat between victims
and torturers, I prefer to set free from the past — in which the forgotten,
scorned, poorly understood, prejudged and calumnied are buried and
often stratified by the famous objectivity of the historians — the scars
that the human tissue, irrigated by the freedoms of nature, untiringly
maintains so as to reconstitute and strengthen itself, weaving the so-
cial network from the ordinary, despite the deleterious effects of fear,
dereliction, suffering, faith in the beyond and the consolations of death.

Thus I would seize the living from beneath the death that takes hold
through a subtle mix of violence and persuasion that has been revived to
deal with beings and things no longer indexed according to the traditional
perspective, in which God, the State [and] the Economy collect the tears
of the terrestrial valleys for a different happiness, and yet shudder from

Translator’s note: The first volume of The Criminal History of Christianity was published
in 1986. The author (born in 1924) has most recently published Volume 8 (2004).
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the beating of the wings of the living, who are more perceptible today
because they no longer suffer [under] the weight of the old oppressions.

Therefore, the reasons to be amazed by a life that is so obstinate that
it breaks through and re-flowers the asphalt of an inhuman history raise,
in counterpoint, several doubts about the honesty and quality of the
scholars and specialists who are accustomed to covering this history as
if it were conquered terrain.

I admit that a theologian — whose craft of repolining? his God so as to
once again point out the lightning-flash to the blind who do not perceive
the ordinary evidence — prescribes the facts according to his manner of
belief, by which he gives his jargon the outward appearance of a sensible
language, calling desire a temptation, pleasure a sin, the embrace of
lovers a fornication; which he venerates from the position of the Saint
of the Rivals of the Heroes of the People honored by Lenin; which he
erases from the Gospels according to the truth that Stalin accorded to
the Soviet Encyclopedia. This is what follows, not from the lie, but from
proselytism. But to encounter the same attitude when it is held by a
historian who doesn’t also inspire vast designs is enough, one will agree,
to leave one perplexed.

What is one to think of the university scholars, who are instructed
in the science of removing doubts concerning the authenticity of manu-
scripts that have been dangled from copyist to copyist and stuffed with
interpolations, who make comments as if these were original texts and
who date the Epistles by a certain Saul (a Roman citizen who lived around
60, whereas Tarse was only Romanized in 150) at the beginning of the
Christian era, when they were rewritten, if not written, by Marcion, then
revised by Tatien, and submitted to corrections in the Fourth Century?

No one is unaware that, at the earliest, the manuscripts of the canoni-
cal Gospels and the Acts of the Gospels appeared in the Fourth Century
and constituted — under the aegis of Constantine — the library of propa-
ganda that Eusebius de Cesaree and his scribes revised and distributed
to all the Churches and that were thus universalized on the same dog-
matic base. Apparently, the argument isn’t of the type to trouble the

Translator’s note: The word used by Vaneigem, repoliner, doesn’t seem to exist in French.
A typo?
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end of the centuries, which founds the hope for the Great Night and
the days after it, which sing. It is the song of an immobile history, fixed
in its glaciation, that can only shake [loose] a total explosion. Born in
the rupture of archaic Judaism with history, it reappears every time that
hopeless oppression explodes under the blows of a hopeless revolution.

Judaic and Christian literature contains 50 apocalypses. Two of them
twinkle with a particular glimmer in the speculative torrent that would
furrow the historical landscape in which Christs and Messiahs prolifer-
ated.

Under the name of the legendary patriarch Henoch, the Parables con-
tain an apocalypse, the influence of which marked the myth of Jesus
among the Christians. At the end of an ascension that leads him to the
Kingdom of the Heavens, Henoch sees the Son of Man, that is to say,
Adam, and discovers his true nature: the Son of Man collaborated in
the creation of the world as an integral part of YHWH; he then sits at
his right hand and, at the end of time, which is imminent, he returns to
earth to deliver mankind from its pitiful condition.

The Apocalypse attributed to Daniel reflects the struggle of religious
Jews against the political Hellenization of Antiochus IV Epiphane. By
an artifice that betrays less of the deliberate lie than a cyclical vision
of history, this work aspired to a previous epoch and thus foresaw the
future. The author antedated the prediction of events that in fact took
place under his own eyes, around 165 [B.C.E.], during the revolt of the
Maccabee family and their partisans, the defenders of faith.

Obeying a mythical logic, thus conforming to the structure of Hebrew
— which hardly accords with the rationality of Greek, which sinks to
render Hebrew — the recitation transposed the political situation to the
divine plane. Michael, the chief of the angels and the protector of Israel,
used his power to save his people. The visionary prophesized the ruin of
four great oppressive empires: the Babylonian, the Assyrian, the Persian
and the Greek. The effective disappearance in 165 [B.C.E.] of the first
three, of course, augured the ruin of the fourth, and revived the ardor
of the combattants by demonstrating that God would never surrender
his people to an impious domination. The fact that (once again) the
crushing of the Jewish insurgents threw a bitter shadow on the anthem
“the time is near for His power and His justice to restore Israel to its
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formulas by which the possessor chases away the demons so that they
may never return.”?

An extract from the Wisdom attributes to Solomon the knowledge “of
the power of spirits and the thought of man, varieties of plants and the
virtues of roots” (7, 20).

One has wanted to detect here the ideas of an Essene community of
the Mareotis Lake, which Philo names Therapeutes, and it is true that
Judeo-Greek magic is not absent from the texts of Qumran.? Christian
Gnosticism of the First and Second Centuries included thaumaturgic
groups by which the diverse evangelical novels concerning Jesus were
inspired, so as to disguise their heroes as exorcists, healers and schemers
of miracles.

Rejected by the Pharisaian synod of 80-90, the Wisdom of Solomon
would enter into the Catholic canon. The Platonism in which Biblical
mythology seemed to melt lets one glimpse the supercession of Judaism,
for which the Hellenized Christianities of the second half of the Second
Century worked.

On the other hand, the hostility to Judaism in the encounter with
Hellenization was exacerbated through a mode of original expression:
“revelation,” better known under its Greek form, “apocalypse” — a term
that much later assumed the meaning “universal catastrophe.”

A cyclical thought that curls around in the vivid foreshortening of
birth and death, the origin and the end of time, the alpha and omega of
a world created so as to annihilate itself in its terrestrial form and be
reborn in a cosmic beyond, the apocalypse drains in a sudden rage the
multiple reasons for finishing with an existence that is condemned to
unhappiness. Its suicidal resolution has avenging accents, because none
of the powers would escape from the egalitarian leveling of the death
that it announces. Over the centuries, the oppressed creature would
discover in apocalypse a panacea for the malediction of injustice, the

23 Flavius Joseph, Antiquities judaiques, Paris, 1929, VIII, 45.
24 C. Puech, “Un rituel d’exorcisme (11 Q Ps Ap),” Revue de Qumran, XIV, #55, 1989.
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good consciences of the researchers who, with a beautiful unanimity,
take them for reports on the living, nearly contemporaneous with the
witnesses or apostles of an Adonai, Kyrios or Lord. At the end of the
First Century, the name Joshua/Jesus — with its symbolic meaning “God
saved, saves, will save” — hardly imposes itself. The only dissonances in
the ecstatic concert are the atheists Dupuy, Alfaric, Couchoud, Kryvelev,
[and] Dubourg; the Catholics Loisy and Guillemini; [and] the Protestant
Bultmann.

To designate polytheism and the cults of the “strangers to faith,” the
scholars do not hesitate to use the terms pagans and paganism, by which
the Church signifies its scorn for the beliefs of the pagani, peasants,
hicks, and bumpkins impermeable to the civilization of the towns. Is it
a question of mentioning the angels of the Jewish pantheon, the semi-
legendary Paul and Peter, the anti-gnostic Irenaeus, the philosopher
Augustin of Hippone, the anti-semite Jerome, the spiritual master of the
Inquisition, Dominique de Gizman, the massacrer of the Fraticelles, Jean
de Capistrano? Many are given the title “saint,” with which the Church
compensated its real and mythic servants. The same thing goes on in
the biographies of Stalin in which, without derision, he is called “Little
Father of the People”

It behooves atheism to polish the arms of critique with one of the most
preemptory arguments by the Church, namely, the historical existence of
this Joshua/Jesus, which accredits the legitimacy of its temporal power.
Enraged enough to deny the divinity of Christ, a militantism of presumed
freethought will fall into the trap of this Jesus, friend of the poor, a kind of
Socrates preaching the truths of an evangelical Socialism and then dying
on the cross due to the insolence of a pacifist tribune. Tertullien and
the Christian movement of the New Prophecy could not have dreamed
of a better future for their heroe — freshly purged of his Semitism and
disguised as Zorro for the edification and salvation of the working class
— than what existed in the second half of the Twentieth Century.

Once one admits the existence of an agitator and founder of the
Church, who was crucified under Pontius Pilate — and this without
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the least contemporary [corroborating] testimony and while the name
Jesus for a long time kept the meaning of the Biblical Joshua — , why
be surprised that the spiritual scholars accept the false listing of popes
and bishops that was drafted by Eusebius de Cesaree and that back-dates
the canonical texts, interpolates writings from the Second Century and
citations dating from the controversies of the Fourth and Fifth Centuries,
and fixes as heretical — as if these ideas articulated themselves in the year
30 [C.E.] around an orthodoxy that had scarcely begun in 325 [C.E.] —
the Dosithian, Nazarene, Sethian, Naassene, Ebionite, Melchisedequian,
Elchasaite, Carpocratian, Basilidian, Marcionite, Antimarcionite, Mon-
tanist, Valentinian, Marcosian, Bardesanian and Novatian doctrines that
had all kinds of origins and that the Constantinian Church — by crushing,
remodeling [and] readjusting them — would use to fashion the unstable
foundations of its dogma?

In the manner of Stalin recuperating Bolshevism and shooting Lenin’s
companions, the Catholic “Fathers” a posteriori condemned as heterodoxy,
not only non-Christian things (hairesis in Greek), but also the diverse
Christianities on which the throne of Constantine was raised. From their
nests, the historians fall into step by discerning in Peter, “the first Pope of
Rome,” the meritorious efforts of a Catholic Church that was struggling
with a heretical perversion that corrupted the integrity of its canonical
teachings.

Although it does not appear to me denuded of utility to emphasize
such an imposture at a time when one quite incorrectly thinks that the
Pontifical authority and the clerical bureaucrats have survived the col-
lapse of the last totalitarian citadels, I have found less charm in rectifying
the opinion that nothing — other than some inertia of thought — con-
tinues to support the pretension to uncover these innervations of the
living, which are often frail and yet generate a force that is incomparably
more efficacious than the critical consciousness that intends to offend
the tombstones of oppression.

Under the label of heresy, what is recovered of the labels by which the
Church subjugated, by naming, diverse human and inhuman behaviors,

28

his son, Juda, demonstrated one more time that State tyranny never puts
an end to religious tyranny, but reinvigorates it with the same authori-
tarian principles that must destroy it. Insurrection would offer a model
of heroic and desperate holiness to the struggle that the Zealots — on
the initiative of Juda of Gamala and his two sons, Jacob and Simeon —
would much later conduct against the Romans.

By prohibiting the exercise of the cult in the Temple, the Seleucide
King Antiochus IV Epiphane (215-163 [B.C.E.]) succeeded in convincing
the Jews of the vanity of terrestrial empires and the interest of celestial
knowledge, the imminence of which prophetic agitation proclaimed.

The author of the Wisdom did not reject Hellenism, but strove — like
Philo of Alexandria, but much later — to assimilate it into Judaism. His
faith in the final victory of the Chosen People was not rejected by the
luminaries of Greek thought.

The true son of Israel was a sage. Wisdom [sagesse] would save it,
because “he who seizes the Law receives wisdom” (15, 1). Crowning
messianic hope, sophia (wisdom) played the role of great mediator be-
tween God and man: “She appears as a mother, like a virginal wife she
welcomes him, she nourishes him with the bread of prudence, she gives
him the water of wisdom to drink”

The Greek word Sophia, which translates the Hebrew word Hochma
and the Aramaic word Achamoth — two feminine terms that also des-
ignated the Spirit — assumed a considerable importance in the Esseno-
Christian gnosticisms and the hedonistic currents in which figured, un-
der a great variety of names and forms, that which provides salvation to
men. Wife, mother and virgin, Sophia was at the origin of Myriam-Mary,
the virgin mother and her companion Mary of Magdala (as presented
in the Gospel attributed to Thomas), but also the Holy Spirit descended
upon the Messiah.

Drafted around 50 [B.C.E.], the Wisdom of Solomon allied with Judeo-
Greek thought a magical conception that would be known in the Her-
metic current and would become all the rage, in particular, in Alexandria.
Flavius Joseph recalls in Judaic Antiquities that “God even accorded to
him [Solomon] the comprehension of the art against demons in the
service of the usefulness and healing of men. Having composed incanta-
tions thanks to which sickness is relieved, he left behind the exorcism
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the “wisdom” that bore the stamp of Hellenic morality, and the “apoc-
alypses” or “revelations” (prophecies that were hostile to the Greeks
and then to the Romans) that were rooted in the Hebraic myth of the
all-powerful God, for whom punishments were the wages of love and
redemption.

Issuing principally from Egypt, “wisdom” Hellenized itself in Palestine
through two texts headed for a great radiance: The Wisdom of Jesus ben
Sira or, more precisely, Wise Instruction and Proverbs polished by Simeon,
son of Jesus, son of Eleazar, son of Sira. Although the Pharisians excluded
it from their canon, the Talmud cites it nearly 80 times. The Catholics
would make it one of their books of predilection under the title that
was imposed around 250 [C.E.] by the Bishop of Carthage, Cyprian: the
Ecclesiasticus liber, in French, the Ecclesiastics. (Not to be confused with
the Qohelet, “He who speaks in the assemblies,” called Ecclesiastes by the
Catholics — in Greek, “assembly” is ekklesia, Church — , a text from the
Fourth Century before the Christian era that communicated unusable
banalities about the bitter destiny of man and the ignominy of woman.)
The epistle falsely attributed to Jacob borrows from it a great number
of expressions; thus the Logia were attributed to Jesus; Simeon, who
become Simon-Peter, also figured in them.

An early Hebrew manuscript from the Eighth Century [B.C.E.] was
exhumed in 1896 from the gennizah (a reserve in which the sacred books
that were no longer used were stored) in a synagogue in Cairo. The au-
thenticity of the text was confirmed by the discovery, in 1964, at Masada
— the high place of the Zealot resistance to the Romans — of a scroll
that contained important fragments in their original Hebraic versions.
(Yadim situates the redaction of the text in the pre-Herodian period,
around 400 [B.C.E.], between Esaie I and the Manual of Discipline.??) The
work was attributed to Rabbi Sira (around 190 [B.C.E.]). His young son
Joshua/Jesus had it translated into Greek around 117 [B.C.E.]

In the era of Rabbi Sira, the Seleucides — masters of Syria and Pales-
tine — attempted to break the monotheistic rigor of the Jews by forced
Hellenization. In 165 [B.C.E.], the revolt led by Mattathias Maccabee and

22 Y. Yadim, The Ben Sira Scroll from Masada, Jerusalem, 1965; Th. Middendorp, Die Stellung
Jesu Ben Sira zwischen Judentum und Hellenismus, Leidenn, 1973.
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the condemnation of which reinforced the superior power of orthodoxy?
Episcopal rivalries [and] internecine struggles, as in Arianism, monoph-
ysism [and] English Lollardism. Or a dislocation — which the market
in penitence and death exploited with remarkable skill — of the limping
body of the constraint of license, the asceticism of debauchery, [and] the
repression of relief. Or a still-more secret attitude, which is the object of
perplexity to the religious police: the individual will to find a destination
that — contrary to the social forms of antiphysis — is better reconciled
to the promises of a nature that had previously been relegated by its
exploitation to the far side of the human. One will easily divine the
types of heresies or irreligious remanences!® to which my curiosity is
the most willingly attached.

For the sake of several readers who are familiar with the Treatise on
Living, The Book of Pleasures and the Address to the Living,'* I make it
clear that my endorsement in The Movement of the Free Spirit is applicable
here: “A book has no other genius than the genius that finds a way to
the pleasure of living better. It is thus agreed, from the beginning, that
the study of the Free Spirit does not relieve me of such a requirement”!®

On the other hand, a single merit must be granted to this work: I
would love it if it misunderstood as little as possible the solicitations of
the pleasures of knowing and the gay science. As a summary that, in the
course of time, reveals itself to be the cleaning-out of the undergrowth
of an uncertain history, this book — I have the feeling — at least will
escape the risk of competing for the most errors, ig